84                 Panchapadika

mbered is not'discriminated from the perceived, the latter
might be 'paroksha'. Because of this difficulty the second
alternative too is faulty.

"In the erroneous cognition", says Padmapaada,''there
is no apprehension of the object 'of the previous experience;

for the object is apprehended as being before us, as being
immediate."

It we accept the third alternative, we have to say that
there is the non-discrimination between two remembered
entities. If there is this mutual non-discrimination, between
these two entities, then we have to apprehend the whole of
'paroksha' (that which is not immediately or directly cog-
nised).

Hence knowledge does not come only from experience
and memory. There is also a third source calles 'bhranti
jnana'. Padmapada says, "when we have a contact with
one object and there is the knowledge of another, it is not
a case of memory but one of 'adhyasa'.

If it is nat a case of memory, what is the explanation
for the cognition ^his is silver3 ? The reply leads us to
ANYATHA KHYATI s- (Theory of Bhatta Mimansa and
Nyaya systems).

Statement ; Well it is 'anyatha khyati. When the
eye has the contact with 'ShuktP, the eye, which suffers
from some defect, receives the impression of silver which is
at some other place. The silver is in its own place and it
is apprehended in the nature of 'shukti' ('Shuktikatmana')
by the sense organ which suffers from some defect or other.
Then it might be asked-why should such an organ appreh-